§1 God’s Definitive Revelation (Heb. 1:1-4)

The magnificent opening verses of this passage provide an
immediate expression of the author’s theological perspective: he
moves from past revelation to definitive revelation, from God'’s
word to the OT “fathers” to his final word through his Son, Jesus
Christ. He gives first his doctrine of Christ in order to set the tone
for the entire book. The introductory christological prologue in
these verses is thus similar to the prologue of the Fourth Gospel
(John 1:1-18) in its function as well as in its christocentric the-
ology. The author, however, does not want to present such an ex-
alted Christology without first indicating that God’s word spoken
in his Son is continuous with, and not alien to, what has pre-
ceded. What God has done in Christ is the climax of what he
had begun to do in earlier times. And having finished the work
of atonement, Christ enjoys an exalted status far superior to that
of the angels.

1:1 / God has spoken at many times and in various ways
in the past. This serves as a good characterization of what we call
the Old Testament—the account of God's revelation of himself to
Israel through not only his words, but also his acts. Moreover,
our author identifies himself and his readers with those to whom
God spoke in the past, our forefathers. This statement is an affir-
mation of what the Jews have always been committed to: God has
indeed spoken to us in the past through the prophets. Prophets
here are to be understood as God'’s spokesmen, his representa-
tives to people in every era and therefore as all the writers of Scrip-
ture, not just those referred to in the literature we designate as
“the Prophets.” This affirmation provides a strong sense of con-
tinuity, of reaching back; it says God began with Israel but is even
now at work in the church and in what the church believes. A
unity of revelation can be seen as we move from the past into
the incomparable present.



22 Hebrews 1:2

1:2 / In these last days (lit., “at the end of these days”)
God has spoken through his Son. The writer uses eschatological
language, that is, language of the last or end time, thereby affirm-
ing that we have entered the eschatological age. In other words,
God’s plan has now come to fruition; we have entered a new age
(cf. 9:26). A fundamental turning point has been reached as God
speaks climactically, definitively, and finally through his Son. Any
further speaking about what remains to happen in the future is
but the elaboration of what has already begun. All that God did
previously functions in a preparatory manner, pointing as a great
arrow to the goal of Christ. This is the argument our author so
effectively presents throughout the book. Christ is the telos, the
goal and ultimate meaning of all that preceded.

But in what sense was the writer, or any of the writers of
the NT for that matter, justified in referring to his time as the last
days? The key to understanding this kind of statement (see also
4:3; 6:5; 9:26; 12:22ff.), is found in the theological ultimacy of
Christ. There is no way our writer can have recognized the re-
ality of Jesus Christ—who he is and what he has done—and not
have confessed this to be the last time. The sense in which it is
“last” is not chronological but theological. The cross, the death,
and the exaltation of Jesus point automatically to the beginning
of the end. Theologically we have reached the turning point in
the plan that God has had all through the ages, so by definition
we are in the last days. Eschatology is of one theological fabric:
when God has spoken through his Son, the eschatological age
has begun, and we are necessarily in the last days theologically.
These are the last days because of the greatness of what God has
done. The surprise is, of course, that this period of eschatologi-
cal fulfillment is so prolonged that these last days are not nec-
essarily (though for any age it may turn out that they are) the
last days chronologically.

This book, this opening passage, and particularly verse 2,
point to the centrality of the Son and the superiority of the Son
to all that preceded, all that exists now, and anything that might
exist in the future. God has now spoken to us climactically by
his Son, in whom, as Paul puts it, all of God's promises are “Yes”
(2 Cor. 1:20). The very mention of the Son has strong OT mes-
sianic overtones, as is evident immediately in verse 5 which
quotes Psalm 2:7, “You are my Son; today I have become your






